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I want to thank De Mesel for an appealing reflection on and clear communication of a way to bring the late Wittgenstein into moral philosophy. In
addition, I appreciated just as much his succinct articulations of Wittgenstein’s
call to a work on oneself. As philosophers, theologians, ethicists, and pastors
we need to dissolve many of the problems our logical fallacies have created, in
order to be able to relate to the real things of life and living.
Vesterålen, Norway

Kenneth Bergland

Crawford, Sidnie White. Scribes and Scrolls at Qumran. Grand Rapids: Eerdmans, 2019. ix + 400 pp. Hardcover. USD 50.00.
In her new book on the Dead Sea Scrolls (DSS), Sidnie W. Crawford argues
that the scrolls of the Qumran caves were part of a sectarian library of the
Essenes. For those familiar with the DSS scholarship, the claim is not original
and is accepted by the leading scholars in the area. It has been proposed from
the very beginning of Qumran studies, as Crawford points out, for the simple
fact of this being the easiest explanation to account for all the data (ch. 1).
But not everyone agrees with this theory, and even those who do still disagree
about the details of tentative reconstructions of the origins of the scrolls in
the caves. Thus, Crawford’s book is the latest effort to consolidate this theory
which connects the scrolls, the archaeology of the caves, and the buildings
in Qumran with the Essenes. Although others have written on Qumran as
a library (e.g., Stegemann and Cross), none of the approaches deal with the
subject in the manner Crawford does. What she brings to the table is an upto-date synthesis of the archaeology of both the caves and the compound from
the perspective of the composition of a library in antiquity. She also writes
from a vantage point of having all the DSS manuscripts available, besides the
new material findings and scientific examination of the known artifacts from
the pertinent sites. For this reason, her book immediately becomes a reference point. Her evaluation, in my opinion, is judicious and carefully detailed.
Crawford persuasively summarizes and evaluates the main arguments of the
debate. For the scholars of DSS who already accept the Essene hypothesis,
this is a welcome study. And to those against the theory, this is a major work
that needs to be reckoned with in any future research on the matter.
The book is divided into three sections. In part one, Sidnie lays out
the work of scribes and the characteristics of libraries in the ancient world.
In part two, she evaluates the archaeology of the Qumran caves and the
building compound, arguing for the existence of scribal activity. And in the
final section, she reflects on the major findings as far as they relate to the
possibility of Qumran being a scribal center. So, what are the major facts that
support her hypothesis? From part one she aptly demonstrates that libraries in
antiquity were mostly the work of scribal elite, who were experts in different
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fields of learning such as medicine, astronomy (astrology), liturgy, and law.
Many of them were priests responsible for the transmission of cultural and
bureaucratic data, working in libraries closely connected to temples (ch. 2).
These characteristics of scribal activities are very similar to the data found in
the Israelite literature (ch. 3). Since the content of the DSS suggests priestly
concerns and contains material on similar subjects, it makes sense to see them
as an Israelite library.
In part two, Sidnie builds her case slowly, showing from the archaeology
the high probability of the Qumran functioning as a scribal center. I now
indicate what I found to be the most important arguments: the fragments
of scribal exercises (e.g., 4Q234, 4Q341), the presence of palimpsests
(e.g., 4Q249, 4Q475), opisthographs (e.g., 4Q324/355), excerpted texts
(e.g., 4Q15, 4Q37, 4Q90), calendrical and priestly lists (e.g., 4Q320–30),
personal documents (e.g., 4Q343 345–8), ink wells, needles, pieces of leather,
reinforced parchment and papyrus and, a probable table for the spreading of
rolls (previously identified as scribal desks). Taken together, all these strongly
suggest scribal activities and the manufacture of scrolls (books). Additionally,
she shows the close connection between the Qumran caves and the compound
sharing the same pottery with the peculiar wide-mouth jar, and the similar
or likely the very handwriting found in manuscripts at different caves. If the
last point is a fact, which matter is still debated by scholars, then this would
be, in my opinion, conclusive evidence for identifying all the manuscripts as
part of one collection. Connecting all the data, she concludes that it is highly
probable that Qumran was a scribal center with the caves serving as storage.
What caught my attention in her discussion of the caves is their classification by geological formation and proximity. The limestone caves (1Q–3Q,
6Q, 11Q), she postulates, were mostly used for permanent storage, with the
probable exception of 6Q, while the marl terrace caves (4Q, 5Q, 7Q–10Q)
were used as a “‘remote storage facility’ for the library of the Qumran settlement” (165). Crawford also argues that cave 4Q–5Q should be the reference point for all types of manuscript comparison. Previously, many scholars
labeled cave 1Q for this purpose. Since cave 4Q produced the largest amount
of manuscripts and is one of the closest to the site of Qumran, I tend to agree
with Crawford. Using cave 4Q as a reference illuminates the percentage of
manuscripts and explains the interest of the probable community involved in
the storage—not necessarily the authorship—of these scrolls.
Assuming she is correct that the DSS was an Essene library, the attempt
to define some manuscripts as sectarian is problematic. She divides the DSS
as biblical (Torah), non-affiliated (e.g., Sirach), affiliated (e.g., Enoch),
and sectarian (Hodayot). The last two make up about 43 percent of all the
manuscripts. As she recognizes, if one defines the Qumran manuscripts as
sectarian based on ownership, it follows that all were sectarian—since they
were part of the community’s library per her hypothetical reconstruction—
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thus, the category is not helpful (13). Sidnie argues that the texts not shared
by other Jewish groups are sectarian.
To complicate matters further, what she calls affiliated texts are not considered sectarian because it was “more widely known in Judaism and in early
Christianity” (223). However, most scholars like her include D(amascus) as
sectarian, although it was also found elsewhere—e.g., Enoch, Jubilees and the
Levi traditions—suggesting a wider distribution of some of the “sectarian ideas.”
If sectarianism is defined thematically, as Crawford also does, then “sectarian”
documents are also not unique, based on specific topics like predeterminism,
eschatological ideas, or community rules—as she argued (ch[s]. 6 and 7)—since
all of these themes have been found in religious texts elsewhere. Although all of
these problems in defining sectarianism have been raised and evaluated by Jutta
Jokiranta (Social Identity and Sectarianism in the Qumran Movement. Edited by
Florentino García Martínez. STDJ 105. [Leiden: Brill, 2013]), Crawford still
persists with the idea of separating the DSS by subjective categories.
I do not think this adds to her argument of the DSS representing a
library. Quite the opposite, if the DSS was a library, it is better to separate
the documents by genre or maybe by the category of biblical and non-biblical
materials. But even the latter classification is not without problems. This
would add to her portrayal of the distribution of documents in the caves. It
seems that the only peculiarity of some of the DSS is the use of some vocabulary (‘dh, ychd, ‘tzt hychd, `nshy tmym qwdsh, mbqr, mshkyl; see 14–15 and
229) and the whole interpretative framework found in many manuscripts.
As she recognizes, “the question is whether one is more impressed with the
similarities or the differences between documents” (274–275). And, like her,
I tend to see more similarities and therefore consider the DSS as a library. The
strength of Sidnie Crawford’s work lies in this particular perspective. She has
produced a well-crafted book that I highly recommend.
Berrien Springs, Michigan

Rodrigo Galiza
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